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Diffusing Tensions

Parashat Korah tells the story of the uprising led by Korah
against Moshe Rabbenu. Korah assembled a group of 250
followers and challenged Moshe, charging that he had no
right to appoint his brother, Aharon, as Kohen Gadol.

Inresponse, Moshe invited Korah and his followers to a “test”
of sorts. He told them that the next morning, they should all
come to the Mishkan with pans containing fiery coals. They
— together with Aharon — would then place incense on the
coals as an offering to Hashem. The one whose offering
was accepted, Moshe said, would be confirmed as the
chosen Kohen Gadol. The next day, the rebels showed up
at the Mishkan and offered incense. Tragically, just as when
Nadab and Abihu — Aharon’s two older sons — had perished
when they brought an unwarranted incense offering (Vayikra
10:1-2), these 250 men were consumed by fire (16:35).

We can gain insight into Moshe’s handling of the situation
by noting a subtle difference between the two occasions
when he gave instructions to Korah and his men. Initially,
when they first confronted Moshe, he told them to bring
pans, place fire on them, and then offer incense (“Take for

yourselves pans...and place fire in them, and put incense
on them” — 16:6-7). Later, however, just before they brought
their offering, Moshe told them simply to place incense in
pans, without mentioning fire (‘Each of you should take
his pan, and place incense on them” — 16:17). It seems
that Moshe changed his mind, and decided that Korah’s
followers should bring incense on its own, without burning
it on fiery coals.

The Maharil Diskin (Rav Yehoshua Leib Diskin, 1818-1898)
explains that Moshe did not, at first, expect Korah and his
followers to accept his challenge. Moshe told them to bring
an incense offering with fire figuring that they would then
desist, as they surely remembered what happened to Nadab
and Abihu when they brought an unwarranted incense
offering. The intention was not to have Korah’s followers
killed, but to the contrary, to save their lives by convincing
them to withdraw. But when he later saw that these men
accepted his challenge, and prepared to “‘compete” with
Aharon for the privileges of the kohen gadol, Moshe hoped to
save their lives by instructing them to bring incense without
fire, which would not result in their death, as this does not
qualify as an actual incense offering. Unfortunately, the 250
men did not listen, and they placed incense on fire (16:18),
resulting in their death.

Moshe’s intention throughout this episode was not to win, or
to hurt his opponents. He wanted to diffuse tensions so that
everyone would live safely and peacefully.

This can be seen also in Moshe’s reaction to the other
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participants in the rebellion. Moshe decreed that if Korah,
Datan and Abiram were wrong in their accusation that he
was selfish and nepotistic, then the ground should open and
devour them alive — which, of course, is what happened
(16:30-32). It has been explained that Moshe specifically said
that the rebels should be devoured alive — rather than perish
and then fall underground — so that they could be rescued if
they repented at the final moment. Indeed, the Sages teach
us that Korah’s sons, who had participated in the uprising,
entertained thoughts of remorse and repentance as they fell
into the underworld, and G-d miraculously made a ledge for
them where they landed, ultimately surviving. Moshe hoped
that Korah himself, as well as Datan and Abiram, would
also be rescued in this manner. Tragically, however, they
insisted on opposing Moshe until the very end, and so they
perished.

When we find ourselves in an argument, our instinct is to
persist, to continue fighting, to stubbornly adhere to our
position and our cause even when, as in the case of Korah
and his followers, we see very clearly that we are hurting
ourselves in the process. The story told in this Parasha
teaches us how to properly handle Mahloket (fights and
arguments) — by working toward a peaceful resolution.
Our response should be not to try to win and defeat the
other party, but to end the fight as quickly and smoothly
as possible, and minimize the harm inflicted on everyone
involved. The goal should be to diffuse tensions, to restore
peace, and not to prove the other side wrong.

_ -\ Rabbi Eli ]. Mansour
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Parashat Korah tells of the uprising mounted by Korah and
his cohorts, who challenged Moshe and Aharon’s leader-
ship over the nation. They argued, “Ki Kol Ha'eda Kulam
Kedoshim” — “for the entire congregation, they are all holy!”
Every member of Beneh Yisrael is holy, Korah’s claimed,
and thus there was no justification for Moshe and Aharon to
assert their leadership over the rest of the nation.

G-d Himself stepped in to prove Korah wrong. The ground
opened and devoured the leaders of the revolt, and a fire
consumed the 250 figures who had confronted Moshe and
demanded the privilege to serve as Kohanim.

Let us analyze Korah’s claim, that “Kol Ha’eda Kulam Ke-

doshim” — every member of Am Yisrael is sacred. Is this
correct? Was Korah wrong in affirming the inherent sanctity
of each and every Jew?

The answer to this question lies in a distinction between two
forms of holiness — intrinsic holiness, and earned holiness.

Every Jew possesses an intrinsic holiness that is equal to
that of each and every other Jew. This can be easily prov-
en based on a well-known Halacha (which we hope never
becomes practically applicable). If somebody approaches
a Jew and orders him to kill another Jew, threatening to Kill
him if he disobeys, the person must surrender his life rather
than obey the command. Even if this person is a famous
Rabbi, or a renowned philanthropist who has donated mil-
lions to major charity organizations, and upon whom count-
less Jewish institutions rely for support, and he is ordered to
kill a child with severe mental disability, he must refuse. The
reason for this law, as explained by the Gemara, is: “Why
do you think your blood is redder than your fellow’s blood?”
Not even the most important and distinguished person can
view his life as more valuable than any other person’s life.

We all possess an equally precious spark of holiness within
us. This is why we are commanded to love every Jew, no
matter who he or she is, and to never give up on any Jew.
We firmly believe that every Jew has a beautiful, sacred
soul within him or her, and we believe in that soul’s great
potential.

In this respect, Korah was absolutely correct.

His mistake — or one of his mistakes — was overlooking the
second aspect of the Kedusha (holiness) within every Jew
— the Kedusha that is earned. Alongside our inherent sanc-
tity, we also possess a dimension of sanctity that we earn
through our religious devotion, through our Torah study, our
Misva observance, and our acts of kindness. This Kedusha,
of course, depends on a person’s efforts. This is not shared
equally by everyone.

And so while Korah was correct that all Jews are holy, he
was wrong in assuming that Moshe and Aharon were no
different than any other Jew — because there are two differ-
ent types of sanctity within each of us: one which is shared
equally, and one which is earned.

Korah felt that since all Jews are holy, we do not need lead-
ers, we do not need teachers to guide, instruct and inspire



us. But this is incorrect. Our intrinsic holiness does not ne-
gate the fact that there are people who have achieved great-
er wisdom, knowledge and piety than we have, and from
whom we must learn. Having a Rabbi with whom to consult
and from whom to learn does not reflect a lack of holiness
on our part; it is simply a function of the second dimension
of holiness, which depends on a person’s achievements.

Korah was correct — we are all holy. But we still need Rab-
bis, teachers and leaders to guide us and inspire us so we
become even greater and maximize our vast spiritual po-
tential to its very fullest.

E Rabbi Eli ]. Mansour
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The Kohen Gadol’s Daily Offering

The Torah in Parashat Sav (6:13) introduces the command
that the Kohen Gadol must bring a Korban Minha — flour
offering — each day. This offering is called “Minhat Habitin,”
or “Minhat Kohen Mashiah.”

The Sefer Ha’hinuch explains that given the Kohen Gadol’'s
unique stature, as Am Yisrael’'s agent who prays on our
behalf, and through whose prayers and sacrifices we earn
atonement, it is appropriate for him to offer a special sacri-
fice. Just as the daily Tamid sacrifice is offered each morn-
ing and afternoon by the entire nation, likewise, the Kohen
Gadol offers a personal sacrifice each morning and after-
noon. The Sefer Ha’hinuch writes that this is a private sacri-
fice, which the Kohen Gadol purchases with his own money,
because a personal sacrifice has a far greater impact upon
an individual than a public offering. This offering is intended
to arouse the Kohen Gadol, reminding him of his unique
stature and of the great responsibility which rests upon his
shoulders.

The Kohen Gadol would take one Issaron of flour, and, with
the special measuring cup used in the Bet Ha'mikdash,
would divide it into two equal portions, each measuring a
half-Issaron. One half was offered in the morning, and the
other in the afternoon. He added a total of three Lugim of
olive oil — or twelve Rebi’iot — as well as hot water, kneading
the dough into a total of twelve loaves, six from each half-Is-

saron. He then placed the six loaves in a frying pan and
fried them. Afterward, he broke each loaf into two halves,
and these were offered on the altar together with a hand-
ful of Lebona (frankincense). Unlike other Minha offerings,
from which only a handful was placed on the altar while the
rest was eaten by the Kohanim, Minha offerings brought by
Kohanim — such as the Kohen Gadol’s daily offering — were
completely burned on the altar. The same procedure was
performed for the other six loaves in the afternoon.

In the Sefer Ha’hinuch’s presentation of the laws relevant
to this Misva, he follows the Rambam’s position, that the
six loaves of each offering were broken into two halves,
such that twelve separate pieces were offered on the altar.
This is the implication of the Gemara in Masechet Menahot
(87) which discusses whether the loaves were divided by
hand or with a utensil — clearly indicating that the loaves
were split. The Ra’abad (Rav Abraham Ben David of Pos-
quiéres, France, d. 1198) disagreed, and maintained that
the six loaves of each offering remained whole and were
not divided.

The Sefer Ha’hinuch emphasizes that although this offering
was brought twice each day, it is to be counted as a sin-
gle Misva. He adds that even the Ramban, who maintained
that the daily Tamid sacrifice — which was likewise brought
each morning and afternoon — should be counted as two
separate Misvot, concedes that the Misva of Minhat Habitin
constitutes but a single Misva.

Needless to say, this Misva applies only in the times of the
Bet Ha’'mikdash, and is binding only upon the Kohen Gadol.

DID YOU KNOW?

More and more families are turning

to AskTomer to help them find the
perfect investment property

ASKTOMER com

(845) 826-0484 « TOMER@ASKTOMER.COM



Rabbi David Sutton

Bitachon for Parashat Korah

These past few weeks we’ve been learning of the different
challenges of Benei Yisrael in the desert.

First we learned, in Parashat Bahalotecha, about the com-
plainers, the ,n"111xnn who complained that they were tired
of the manna and complained, demanding watermelon
and meat.

Then we heard about the Meraglim, the spies, who brought
back their negative reports about Eretz Yisrael.

Finally we have the story of Korah, who slandered his
cousins Moshe and Aharon, and accused them of taking
the positions for themselves.

Our rabbis teach us that each of these events teach us
about certain middot, and these three fundamental middot,
jealousy, desire and honor, as we know from the pasuk
below, take a person out of this world (Pirkei Avot 4/21)

Rabbi Elazar Ha-kappar said: envy, lust and [the desire
for] honor put a man out of the world

Our rabbis tell us each of these sins in the parshiyot talk
about these three middot.

In order of the Parshiyot:

1- The complaints in the desert stemmed from ta’ava- de-
sire. When you don’t get what you desire, you complain.
That’s rooted in ta’ava.

2- Next, the spies: Mesilat Yesharim teaches that the spies
knew their positions were in jeopardy once they got to
Eretz Yisrael. They were biased, so they spoke negatively
about the land to save their honor/kavod.

3- Finally we have Korah: He was jealous of his cousin
who got a position before him, which motivated his rebel-
lion- kin’ah

These are the 3 major middot that take a person out of the
world and we see that:

-The complainers were burned in a fire sent down from
shamayim.

-A horrible, gruesome, graphic death was decreed for the

spies,

-and Korach and his crew were either swallowed up by the
earth or burnt by fire as well.

So we see here that literally, bad middot take a person out
of the world.

We all know many stories of people in positions of great-
ness or power that lost everything after they were caught
in improper conduct. We know of many great celebrities
that lost everything because of it. And it’s not just celebri-
ties, it's us too. This is what happens.

How does this relate to Bitachon?

Rav Wolbe quotes a Rambam that says that word Olam
(world) refers to world of Emunah. These middot are all
contrary to Emunah and Bitachon.

Kin’ah- Jealousy- you want someone else’s position? With
Emunah you understand that G-d is in charge, that He de-
cides what you get and your cousin gets what he gets.

Kavod- Honor, wealth come from G-d as well. He decides.

And Ta’avah- Desire- you want something? With Emunah
you know and understood that it's not good for you, it's
poison, and that G-d gives you what you need.

If a person’s Emunah and Bitachon are clear, they are the
antidote to these bad traits.

And conversely, if a person chases after jealousy, honor,
and desire, that will destroy his Emunah.

We are working on our Bitachon and so though we might
not realize it, indirectly we are solving our jealousy, kavod
and honor issues as well.

BeH if kin’ah, ta’ava and kavod destroy a person in this
world, than working on our Bitachon will give us more in
this world.

And BeH we will continue to strengthen our Emunah and
Bitachon and overcome these challenges.

Shabbat Shalom.
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Rabbi David Sutton

EMBRACE SHABBAT:
Preserving Our Souls by
Avoiding Anger on Shabbat

The Gemara in Masechet Shabbat (31a) tells the famous
story of a man who bet his friend 400 zuz that he could
make Hillel — the greatest sage of the generation — angry.
He passed by Hillel's home on Friday afternoon while Hillel
was bathing and called, “Where is Hillel?”

Hillel immediately covered himself and went out to greet
the man.

“What do you need, my son?” Hillel asked.
“I have a question for you,” the man said.

“Ask, my son.”

The man asked Hillel about the shape of the Babylonians’
heads, and Hillel replied, “You've asked a very good
question,” and proceeded to explain why the Babylonians’
heads are shaped that way.

The man left and then came back and hour later, when
Hillel was still preparing for Shabbat. Once again, he called
for Hillel, and this time, too, Hillel came out to greet him,
and the man said he had a question. Hillel courteously
invited him to ask, and the man asked him why the people
of Tarmud have eyes that squint. Once again, Hillel
complimented the man on the question, and answered
that these people have squinty eyes because they live in
sandy areas. An hour later, the man returned and asked
Hillel why the people in Africa have wide legs. Hillel again
said, “You've asked a very good question,” and explained
that these people live in muddy areas.

The man then said, “| have many questions to ask you, but
| am afraid that you will be angry.”

As Rav Ades explained, when a person is being bothered
but remains in control and does not react angrily, he will
likely become angry if somebody tells him, “I'm afraid you
will be angry with me.” And yet, Hillel remained calm. The
Gemara tells that Hillel said to the man, “Ask all the
questions you have.”

“Are you Hillel, the one they call ‘Prince of Israel’?” the
man asked.

“Yes.”

“If you are really him, then may there not be more like you
in Israel.”

“Why, my son?”
“Because you made me lose 400 zuz!”

“Be careful with your spirit,” Hillel replied. “It is worth it for
you to lose 400 zuz and not have Hillel be angry.”

There are several important points to make regarding this
story. First, it is worth noting that Hillel said it was worth
losing that much money T'op' X7 7701 — “and Hillel would
not be Topn.” There is no precise English equivalent to
the word T9pn. It means not “anger,” but rather the
experience of being bothered and troubled about
something. Even if somebody is not angry, he might be
T'97n — insistent — that people desist from mild annoyances
such as making some kind of noise. Hillel was saying that
it was worth losing money not only to avoid anger, but
even to avoid being T'97n — being bothered by something.

Secondly, we must understand what precisely Hillel meant
when he said, Jnina 't un — “Be careful with your spirit.”
Why does he refer to controlling anger as “being careful
with your spirit”?

Rav Ades explained that Hillel here teaches us the secret
to remaining calm and composed, and avoiding anger. The
most precious and valuable commodity we have is our
peace of mind. Hillel instructs that we should care for and
protect our nin, our sense of calm and serenity, more than
anything else we own. The Peleh Yoetz gives the analogy
of a person who burns a ten dollar bill in order to save one
dollar. We should not “burn” our nin, our peace of mind, for
the sake of trivial, inconsequential concerns. Nothing in
the world is worth losing our peace of mind over it. Hillel
was telling this man that as he, the leader of the generation,
impacts upon the entire generation, no amount of money
would be worth getting him angry.

Indeed, the Arizal teaches that when a person becomes
angry, 1982 1w91 Q1o — he “tears his soul.” He turns his
soul into a no"v — sick and diseased like a terminally ill
animal.

This is true every day of the week, but especially on Friday



and Shabbat. Erev Shabbat is a busy, stressful time when
people are prone to becoming angry. Moreover, Satan
makes a special effort on Friday to make people angry. On
Shabbat we receive a n1'n' nnwa — an “extra soul” — and
the Satan thus doubles its efforts to lead us to sin so we
will taint both our ordinary soul and our special Shabbat
soul. The secret to overcoming this challenge is to
recognize the inestimable value of our nin, of our spirit,
and how it must be guarded and protected. It is not worth
damaging it for anything in the world.

Many people have the custom to immerse in a mikveh on
Erev Shabbat, and one of the reasons given is that the
numerical value of nipn is 151, which is just higher than
the numerical value of oy> (150). Immersing in the mikveh
has the power to lift a person above anger, and thus it is
customary to immerse specifically on Erev Shabbat, in
order to protect the nn'n' nnwa from the destructive effects
of anger.

Let us take Hillel's eternal message to heart, and learn to
recognize and appreciate the great value of our soul, and
this will motivate us to do whatever we can to avoid
damaging it through anger — at all times, but especially on
Shabbat.

Rabbi David Sutton

EMOTIONAL
WELLNESS:
The Fool Asks 'What’s This?'

In our Haggadah, there are four sons who ask questions,
one of which is called the on Tam, the simple son, who
asks, Mah Zot/What is this?

It's interesting that these questions asked by the four sons
aren’t specifically referring to the night of the Seder.
They’re general, types of questions, from other times of
the year. It's actually in our Tefilin, which says that when
you come into the land of Israel and you have a firstborn
donkey, you have a choice: You can either redeem the
donkey for a sheep, or if you don't want to redeem the
donkey on a sheep (l.e. you don't want to give the sheep
to the kohen), you have to decapitate the donkey. So you
have this seemingly innocent donkey that has its head
chopped off with an ax, and the Tam asks, Mah Zot/what is

going on? That's where the question shows up. It doesn't
show up in the night of the Seder. But what exactly is this
question of Mah Zot? It comes from someone who’s living
life on automatic pilot. He takes everything for granted. He
only wakes up when something's strange happens. When
there’s an aberration, something extraordinary or of the
norm, then he wakes up. But that's not the proper approach.
That's the approach of a simpleton. A healthy, good person
should always be thinking about and appreciating what's
going on in his life.

This question of Mah Zot also shows up in Tehilim, in
Mizmor Shir L'Yom HaShabbat, where it says,

NTIIN [2217KY7 7031 YT K7 AWK

This empty one does not know, and the fool does not
understand ‘Et Zot/ this.’

Mah Zot? What'’s ‘this?’

| once heard a beautiful mashal from Rabbi Hillel Zaks, the
late Rosh Yeshiva of Hebron.. A little boy gets onto a plane
in pre-9/11 days, and the pilot takes the child into cockpit
where there are all kinds of different gauges, lights and
buttons. The child looks one a red button and says, “What's
that?”

That's a foolish question. Does he understand how
everything else in the cockpit works? His only question is,
“What's this?”

On the night of the Seder, we make changes so that the
children will ask. Children need changes in order to ask
questions. Some adults can still be children, but mature
people are supposed to delve into things and not take
things for granted. It's like saying, “l don't understand why
they chop the donkey's head off, but Tzitzit, | understand,
Mezuza | understand, Tefilin, understand...”

Some people go through life on auto autopilot, without
questioning, without delving.

The goal of the Seder is not to just wake up on this
extraordinary night of the seder, but to take that into our
entire year.

This is similar to the concept of the Ramban, at the end of
Parashat Bo that says, “From the open miracles, we start
contemplating the hidden miracles. From the extraordinary,
we contemplate the ordinary.”

Don't be the fool that says, “What's going on?” Why is it
that only when a person has kidney failure, lo Alenu, does
he wake up and realize that he has kidneys. Or when has
v’'shalom, a person has diabetes, he wakes up that and
realizes he has a pancreas and there's insulin.

Don't wait for a ‘Mah Zot/What's going on’ event to
appreciate what's going on in your life. Look and appreciate



every day. As the Chatam Sofer says, the goal of the night
of the Seder is to walk out saying a paragraph that we say
in our Korbanot: “Ashrenu/how fortunate we are! How
great is our lot!

How beautiful is our inheritance! How fortunate, when we
come early and go late to our shuls and houses of study.
Every single day, we say Shema Yisrael, Hashem Elokenu.
Hashem Echad. That daily Shema Yisrael is something to
get excited about. We should not wait for the Seder night
to be excited about religion, and then just go back to sleep
until the next Seder. Don't wait for the extraordinary, the
Mah Zot...

An emotionally well person is someone that's always
contemplating, always delving, always looking, always
asking, not just sitting back and waiting to be jolted into a
question. We have to make changes so that the children
ask questions. But it's a sign of emotional wellness that
you don’t wait to ask about the exceptions. Don’t be a Tam,
don't be the simpleton that only asks, “What's this?”

Start paying attention to the common.

Pay attention to the apple and the banana and the pear,
not just to the strange new fish found miles under the
ocean'’s surface, or a new fish that appears in Japan. Don't
wait for that to get excited. Get excited about the every
day. That's one of the lessons of Pesach, and that's a
general lesson in emotional wellness.

Have a great day.

Rabbi David Ashear

LIVING EMUNAH
Parashat Korach: Keep Quiet

In this week’s parasha, Korach, we see the ill effects of
machloket. Korach, who provoked the dispute with Moshe
and Aharon was swallowed up by the ground with his
entire entourage. Moshe and Aharon, however, who tried
to stop the dispute, were blessed and Hashem proved to
everyone thatthey were His true messenger and everything
they did was only because He commanded it first.

Because machloket is so bad and so easy to get into,
when someone holds himself back from falling prey to
machloket, his rewards are great. The Gemara says
“fortunate is the person who hears his shame and does not
reply, it will save him from one hundred evils that were

supposed to come upon him.” Chazal also describe many
other blessings that come upon such a person.

Rabbi Elimelech Biderman told an eye-opening story
which he heard from Rabbi Eliezer Zusia Stern. A certain
Rosh Kollel once took his students to the Steipler Rebbe to
be tested on their learning. After they finished, the Steipler
told the Rosh Kollel to stay behind as the students began
to leave. The Steipler asked him what his name was, so he
wrote it down on a piece of paper as the Steipler was hard
of hearing. When the Steipler saw the name, he asked the
Rosh Kollel once again to please tell him his name. The
Rosh Kollel didn’t understand why the Rabbi was asking;
he already told him his name. The Steipler said he sees
the name Shlomo on his forehead and asked him to explain
why that wasn’t the name he wrote down. The Rosh Kollel
remembered an incident he once had with a man named
Shlomo and proceeded to tell the Rebbe.

Some years back, he traveled to America to raise funds for
his kollel. At a certain shul, he met with the president there
before he made his appeal and something he said offended
the president whose name was Shlomo. Shlomo told the
Rabbi it would be a waste of time for him to make an
appeal there because, if he did, he would get up right after
and tell everyone not to give him. The Rosh Kollel made
an attempt anyway and, right after, Shlomo succeeded in
ensuring that not even one congregant gave him. The
Rosh Kollel went to the next shul afterward and spoke to a
man there who was excited to give. The Rosh Kollel picked
out something nice in his building for this man to sponsor
and he made a very generous donation and gave him a
check on the spot. However, later that night, this man told
his brother-in-law Shlomo about the donation and Shiomo
convinced him that the Rosh Kollel was evil and he should
cancel the check. Now, for the second time, Shlomo
caused the Rosh Kollel to lose donations. The Rosh Kollel
did not fight back or say anything bad. He swallowed his
pride and he moved on. Lo alenu, this president Shlomo
passed away not too long after this episode.

The Rosh Kollel then asked the Steipler if there was any
connection between the name on his head and that story.
The Steipler replied saying that his life should have ended
already and he was only living on the extra years that he
got from Shlomo who passed away before his time. That is
why the name Shlomo was written on his forehead. He
was living the years of Shlomo.

On one hand this is a frightening story, but at the same



time it is a great lesson. The one who stays quiet always
wins. That Rosh Kollel may have thought he lost some
money for his kollel that day, but little did he know, by him
keeping quiet and staying out of machloket, he gained
many more years of life.

Machloklet is always bad and if a person has an opportunity
to keep quiet and prevent machloket, his rewards will be
great.

Shabbat Shalom.

Rabbi Joey Haber

Keeping Silent

Parashat Korah tells the story of Korah, a relative of Moshe
Rabbenu, who arose and challenged Moshe’s authority,
together with a group of 250 followers. The thrust of
Korah’s challenge, it seems, was the desire to serve as
kohen gadol. Korah was a levi, who filled certain important
roles in the Mishkan, but he wanted the more prestigious
position of kohen.

The Zohar makes a very puzzling comment about Korah’s
challenge against Moshe. Korah'’s father’s name was ny'
which means “oil.” The Zohar writes that Korah argued
that since his father’s name alludes to oil, he deserved to
be kohen gadol.

What does this mean? What is the connection between oil
and the position of kohen gadol?

The answer is that that leviyim are associated with wine,
whereas the kohanim are associated with oil.

Wine has the property of facilitating speech. When we’re in
a restaurant, and we hear an especially loud group, it is
very likely that we’ll see a couple of empty wine bottles on
the table... Wine tends to make a person more comfortable
and at ease, such that he is more open to talking and even
singing. As the famous expression says,TIO Rx' |'' 0101 —
“When wine enters, the secret comes out.” One of the jobs
of the leviyim in the Bet Ha’mikdash was to sing during the
pouring of wine over the altar. Wine is associated with

free-spirited song, which was the role of the leviyim.

The kohen gadol, however, is associated with oil, which
neither makes a sound or causes sound. When a kohen
gadol is appointed to his post, he is anointed with special
oil. The kohanim are specifically commanded not to drink
wine before entering the Bet Ha’mikdash to serve, because
they are associated not with wine, but with the quality of
silence. The paradigmatic kohen gadol, Aharon, excelled
in the quality of reticence, remaining silent even when he
had every reason to complain and protest. After his two
sons were tragically killed, the Torah tells, jnnx o711 —
Aharon kept quiet.

This is what the Zohar was alluding to — that Korah vied for
a position which he was not at all cut out for. He wanted to
be the kohen gadol, a position associated with the quality
of “oil,” of silence, of discretion, of knowing when to remain
quiet. But Korah was just the opposite. He spoke to Moshe
brazenly and offensively. Not only was Korach not silent —
he abused the power of speech, hurling insults at the
greatest man who ever lived.

Why was it so important for the kohen gadol, for the
religious leader, to excel specifically in this area, knowing
how to remain silent?

The answer, unfortunately, can be found in many offices,
and in many homes, throughout the world.

The combination of power and stress often results in verbal
abuse. A person in a position of power might feel that he
can say anything, that he is entitled to express himself
anyway he chooses. When this self-proclaimed right is
combined with strong, difficult emotions, abusive speech
occurs. When a boss is under stress because something
isn’t right, he is tempted to take it out on his employee, and
speak hurtfully. When a parent, the authority figure in the
home, is stressed — and what parent doesn’t occasionally
experience stress? — he or she is tempted to lash out and
insult the child.

The kohen gadol, who holds the highest position of spiritual
leadership, needed to excel in the quality of nnx o1, of
remaining silent even when he had something to say.
Otherwise, he would use his power to put down and malign
other people.



The story is told of Thomas Watson, who served as CEO
of IBM during the early-mid 20th century. Once, one of the
company’s salesmen made a terrible mistake, causing the
company to lose an important million-dollar deal which
should have been easily finalized. The salesmen walked
into Watson’s office the next day, assuming that he was
going to be fired.

But instead, Watson asked him what happened. The man
explained the mistakes he made, and then said the he
understood that he should be fired.

“Why would | fire you?” Mr. Watson asked. “| invested $1
million dollars in your training and education. Why would |
just let you go?”

This is such a remarkable story because so few people in
positions of authority are able to maintain their composure
in these kinds of situations. They react angrily, erupting in
a fiery rage. Because they feel they can, they allow their
emotions to explode.

Every employer, every parent, and every spouse needs to
learn this lesson of jnnx o7, of keeping quiet when we
have something negative to say. Our “wine” — our power of
speech — must be used for “song,” for words that create a
joyous, pleasant environment around us. And when we
feel the urge to say something hurtful or offensive, we
must follow Aharon’s inspiring example and remain silent,
and refuse to introduce negativity into our lives.

Rabbi Shimuel Choueka

Korach

After the rebellion of Korah and his subsequent demise,
the nation still questioned whether Aharon was truly
chosen to be the Kohen Gadol, or perhaps someone from
a different tribe should be selected. In order to demonstrate
conclusively that Aharon’s selection was directly from
Hashem, Moshe told each tribe to bring him a stick. All
twelve sticks would then be placed in the innermost section
of the Mishkan, and the stick of the one who was chosen
by Hashem would blossom. As we would expect, only
Aharon’s stick blossomed, and his status of Kohen Gadol
was verified.

Ba'al Haturim, back in Parashat Va'era, makes an
interesting statement. He notes that the pasuk there (which
tells about the incident when Aharon’s stick swallowed
Pharaoh’s magician’s sticks) is very similar to the pasuk in
our perashah describing Aharon’s stick. Based on this, he
learns that just like Aharon’s stick swallowed the other
sticks in Pharaoh’s palace, so too in our episode, Aharon’s
stick swallowed up the other tribes’ sticks! After Aharon’s
stick blossomed and was removed from the Mishkan, it
then spit out the other sticks.

Rav Matisyahu Solomon zt’l asks, what was the purpose
of such a miracle? He answers beautifully that if Aharon’s
stick would not have swallowed up the other sticks, they
would have also blossomed simply because they were in a
place of great holiness. The only reason they did not
blossom when they were in the Mishkan is because they
were inside Aharon’s stick and the kedushah could not
reach them. Therefore, in order to prevent the other sticks
from blossoming and giving the people the wrong
impression, Hashem performed a miracle and caused
Aharon’s stick to swallow all the other sticks.

We see from here the great importance of maintaining a
pristine environment for ourselves and our family members.
A person is automatically affected by his surroundings,
even if he is not interacting with anyone. When we maintain
a “kosher” home and we are careful to associate only with
people who have proper hashkafot, our neshamot will
certainly blossom and bear fruit. But if we allow ourselves
to be exposed to any inappropriate images or ideas that go
against the Torah’s perspective, then we are creating a
stain on our soul which will be very difficult to remove. May
Hashem help us to distance ourselves from any negative
influences and to maintain an atmosphere of kedushah for
ourselves, for our family and for the entire Jewish nation.

Rabbi Reuven Semah

“And Korah took.” (Bamidbar 16:1)

Rav Obadya Yosef zt’| comments that this rebellion was
named after Korah. This title remained for generations.
However, he asks, the main opponents to Moshe were
Datan and Abiram. All the verses in the Torah point to them



as it says, “Vayishlah Moshe likroh leDatan va Abiram -
And Moshe sent for Datan and Abiram” (16:12). Why does
Moshe call to meet with them and not with Korah? Also, it
says “Vayakom Moshe vayelech el Datan vaAbiram - And
Moshe went to Datan and Abiram” (16:25). Also, in the
book of Debarim it mentions the ground opened up and
swallowed Datan and Abiram (Debarim 11:16), and no
mention of Korah! Also, in the book of Tehillim (106:17) it
only mentions them! If so, why is the rebellion named after
Korah?

Rabbi Obadya explains, truly the rebellion was by Datan
and Abiram. However, years ago they lost their money and
became poor (see Rashi on Shemot 4:19). Therefore,
without money and influence, they could not sustain a
rebellion. Enter Korah on the scene, who was fabulously
wealthy. He took on the rebellion against Moshe. Since
without his money the rebellion could not have happened,
therefore the rebellion is named after him.

Along with wealth comes a great responsibility. One can
use wealth to make great changes for the better, or for the
worse. May Hashem open our minds to find ways to use
our wealth for the good, Amen.

WHY IS EVERYONE TALKING
ABOUT ASKTOMER?

"AskTomer has the best service
anyone can ask for in a real estate
transaction”

"AskTomer expertly guided us
through the entire purchase pro-
cess in Israel. We couldn't have
done it without his help! "
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bbi Eli ]. Mansour

Avoiding Anger and
Intoxication

The Gemara in Masechet Berachot (29b) relates that the
prophet Eliyahu once met the sage Rav Yehuda, brother of
Rav Sala Hasida, and issued the following instruction: “Do
not grow angry, and you will not sin; do not become
inebriated, and you will not sin.” The prophet urged Rav
Yehuda to avoid anger and intoxication, as both have the
capacity to lead a person to sin.

The Hid”a (Rav Haim Yosef David Azulai, 1724-1806), in
his work Petah Enayim, raises the question of why Rav
Yehuda needed the prophet Eliyahu to teach him about the
dangers of anger and drunkenness. Is it not obvious that
a person should distance himself from these tendencies,
as they run in direct contrast to the values and conduct
championed by the Torah?

The Hid”a explains that the Gemara speaks here not of
ordinary anger and intoxication, which are certainly and
strictly forbidden, but rather of contexts in which anger and
intoxication are, strictly speaking, permissible. For
example, it may be technically permissible for a parent to
grow angry with his child as part of the process of teaching
the child proper behavior. And on Shabbat and holidays, it
is permissible and in fact obligatory to drink wine as part of
the celebration and festivity. Eliyahu teaches us that even
under these circumstances, one should avoid anger and
intoxication, since they can very easily lead people to sin.
Both cloud a person’s thinking and disrupt his rational
faculties, which can cause him to actimproperly. Therefore,
even when a person is justified in becoming angry, and
even when drinking is allowed, it is advisable not to grow
angry or become inebriated, so that he remains in full
control of his faculties and avoids wrongdoing.

This teaching of Eliyahu assumes particular importance in
our generation when, tragically, so many people resort to
alcohol and drug abuse. They use these substances in
order to free themselves from the world, to leave behind
their rational thinking. Of course, a person cannot possibly
serve his Creator properly while under the influence of
alcohol and drugs, since serving God demands attention
and concentration. Already millennia ago, the prophet
Eliyahu foresaw the dangers of these chemical substances



and warned us to avoid intoxication even when drinking
wine is encouraged — such as on Shabbat and Yom Tob —
so that we retain full control over our rational faculties.

The Rambam (Rabbi Moshe Maimonides, 1135-1204), in
his Guide for the Perplexed, writes that intoxication is a
particularly grievous offense because it impairs the mind
— the greatest and most valuable possession that a person
has. The intellect is what distinguishes a human being
from an animal, and thus one who disrupts the intellect’s
functioning effectively transforms himself into an animal.

It therefore behooves us to avoid anger and intoxication
under all circumstances, so that our minds, our most
precious asset, will remain intact and fulfill its role of
enabling us to properly serve our Creator at every moment
of our lives.

Ereb Shabbat: Haircutting, Nail
Cutting, Bathing, and Immersing in a
Mikveh

The Ben Ish Hai (Rav Yosef Haim of Baghdad, 1833-
1909), in Parashat Lech-Lecha, discusses a number of
different Halachot relevant to Shabbat preparations (listen
to audio recording for precise citation). He writes that one
should take a haircut on Ereb Shabbat in honor of Shabbat,
and although this could be done any time on Friday, it is
preferable to have the haircut before midday. The Arizal
(Rav Yishak Luria of Safed, 1534-1572) always made a
point of cutting his hair before midday, whenever he cut his
hair, and not only on Friday. Preferably, then, haircuts
should be taken specifically before midday, when possible.

The Ben Ish Hai then mentions that one should cut his
fingernails and toenails each Friday in honor of Shabbat.
If one’s nails do not grow fast enough to be cut each week,
he adds, then one should cut them every two weeks. After
cutting one’s nails — both fingernails and toenails — one
should collect the nails and flush them down the toilet.
There is a form of Tum’a (impurity) that rests upon removed
fingernails and toenails, and they could be harmful. One
must therefore ensure not to leave the nails in a place
where they could be stepped on, or on his clothing or
shoes. If a nail fell on the floor and one cannot find it, he
should thoroughly sweep the area, to ensure that the nail
is moved. Nails are not harmful once they are moved on
the ground, so by thoroughly sweeping the floor, which
results in the nail being moved, one can avoid any danger
that the nail might otherwise cause.
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It must be emphasized that these Halachot apply to both
fingernails and toenails.

It is a Misva to bathe or shower with hot water on Friday in
honor of Shabbat. One should have in mind while bathing
to remove the impurities from his hands, feet and face.
The Ben Ish Hai adds that it is a special Misva to wash
oneself with soap, which takes the place of the ointments
which people many years ago would apply on their skin
before Shabbat.

According to Kabbalistic teaching, it is proper to immerse
oneself in a Mikveh every Friday in honor of Shabbat, as
this prepares for a person to receive the additional sanctity
bestowed upon us on Shabbat eve. During the first
immersion, one should have in mind to purify himself from
spiritual impurities. The second immersion should be
done with the intention of rectifying the effects of anger.
The third immersion serves to remove the “weekday
garments” of the soul, as it were, and the fourth immersion
removes other aspects of the weekday soul in preparation
for accepting the special soul of Shabbat. With the fifth
immersion, one accepts the special light and sanctity of
Shabbat. Some peopleimmersethree times, corresponding
to the three components of the soul (Nefesh, Ru’ah,
Neshama), while others immerse five times (corresponding
to Nefesh, Ru’ah, Neshama, Haya and Yehida). In any
event, while we don’t fully understand these Kavanot
(intentions), what is important for us is that one should
make an effort to immerse in a Mikveh on Friday as part of
his spiritual preparations for Shabbat. This might not
always be feasible, but one should, at least from time to
time, try to immerse on Friday, and the effort which we
make in preparing for Shabbat is itself significant, even if
we do not understand the full Kabbalistic significance of
these immersions.

The Ben Ish Hai adds that one should preferably immerse
on Shabbat morning, as well, because one is endowed
with another new soul on Shabbat morning, which is even
more significant than the new soul received on Shabbat
eve. It is especially important to immerse on Shabbat
morning if one became Tameh (ritually impure) on Friday
night. Some exceptionally pious men immerse twice on
Shabbat morning — once to remove the impurity, and a
second time to accept the new level of holiness. Others,
the Ben Ish Hai records, immerse five times on Shabbat
morning.



SUMMARY: It is proper to cut one’s hair on Friday,
preferably before midday. One should also cut one’s
fingernails and toenails on Friday, ensuring to discard the
nails after they are removed. There is a Misva to bathe
with hot water on Friday, and one should make an effort to
immerse in the Mikveh on Friday to spiritually prepare
oneself for Shabbat. There is a custom to immerse again
on Shabbat morning.

Anger and Drunkenness Lead To Sin

The Gemara in Masechet Berachot on Daf 29, side 2, tells
us an interesting lesson in behavior that was taught by
Eliyahu HaNavee. Eliyahu HaNavee exclaimed ‘Lo
Tirtach, ViLo Techete’, meaning do not get angry in order
that you do not come to make sin. This is not a Halacha,
but it is of great significance for anger is a basis of
transgression of our Halachot.

Rav Chida in his book ‘Petach Ainayim’ asks an obvious
question on this statement. He asks why do we need
Eliyahu HaNavee to come and teach us such a basic
principal that anger leads to sin? So Rav Chida learns that
the words chosen come to teach us an important lesson.
Rav Chida explains that the statement would have been
“Lo Tirtach, ViLo Tifhsha’ if its intent was simply to say that
wrath brings about purposeful transgression. But the
statement is ‘Lo Tirtach, ViLo Techete’, which teaches us
that even permissible thought-out anger can lead to sin.
For example, a parent should not even become angry with
their child if the purpose is to rebuke the child in order that
the he learn proper behavior. The bottom line is that all
anger could lead to sin.

Eliyahu HaNavee continues and says ‘Lo Tirve, Vilo
Techete.” Here again, he wasn’t simply saying that
uninhibited consumption of alcoholic beverages lead to
sin. His point here was to warn that even permissible
drinking can lead to sin. One must be careful and not
become intoxicated even when drinking is a Mitzvah. Itis
permissible to drink on Yom Tov and Shabbat, but one
must not take advantage and become drunk using the
excuse that it was for the sake of fulfilling the Mitzvah.
Getting drunk will not only keep a person from performing
other Mitzvot, but it will also bring him to transgress.

So Eliyahu HaNavee taught this lesson of restraint
hundreds of years ago. One must not become angered,
intoxicated, or inebriated by alcohol or by any chemical.
Losing focus and self control takes one out of this world,
and does not present the ability to concentrate and perform
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the service of G-d. So it seems Eliyahu HaNavee was
warning us about anger, chemical dependency, alcoholism,
and drug addiction, which are all huge problems in today’s
society. A person’s mind is most precious, and one
commits such a grave sin as he impedes his ability to
serve G-d when drowned in anger, chemicals, or alcohol.
ELiyahu HaNavee is teaching us to be careful and keep
alert, and do not indulge and use the excuse of ‘LiShem
Shamayim.’

HaRambam brings down in his book ‘Moreh Nevuchim’
that being drunk is a terrible crime for it inhibits one’s ability
to reason and to think. When one dulls his sense of
thinking and intelligence, so then he lowers himself down
a class to the animals.

So we have to all be very careful and strive to maintain full
awareness and not allow ourselves to become wrathful,
inebriated, or undisciplined in our actions or in our sanity.
‘Lo Titarch’, don’t become angry, as it shall lead to sin. ‘Lo
Tirve’, don’t become intoxicated, as it too shall lead to sin.
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In the Elah Valley, a 10 minute drive from Beit Shemesh
and 20 minutes from the Gush, a new community has
just opened and the first families are moving in. This
beautiful Yishuv is surrounded by a nature preserve,
offering breathtaking scenery. The properties consist of

single family homes and semi-attached homes.

We are excited to offer the Prestige Collection of high-
end single-family homes, which are comprised of 2
floors plus a basement. These unique homes will be

built to magnificent high-end technical specifications.

Occupancy in 22 months
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CONG. SHAARE RAHAMIM

Halackot Skabbat
NNPIN - MUKTZEH (===
WHAT IS MUKTZEH? THE PROHIBITION TO ONE OF THE THE RABBIS FORBADE MOVING CERTAIN OBJECTS

MOVE CERTAIN ITEMS ON SHABBAT. REASONS: T0PROTECT US FROM DESECRATING THE SHABBAT.

There are eggshells all
over my table!
Question:

How can I clean
the table?

Answer: You can brush them off with a knife!
Why? Won't | be moving Muktzeh?

Moving Muktzeh by using a non Muktzeh item, (Txn 11 %)105V) is permitted as long as you're
moving it for a permitted purpose, (i.e. you need the space on the table).
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